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Abstract. The article analyzes the transformation of forms of religious communication against the background
of the spread of SARS-CoV-2, the virus, that is responsible for the COVID-19 pandemic. Thanks to the advanced
opportunities offered by the virtual space, various religious organizations and individual leaders have the opportunity
to acquaint all users with their religious doctrines. But if in ordinary times the virtual religious space often functioned
as an “addition” to the real religious space, then in the context of the coronavirus pandemic, it became almost the
main channel for broadcasting religious teachings and ideas. In this regard, the capabilities of the virtual environment
made it possible to search and experiment. For some people this can lead to a deeper understanding of their
religious traditions and practices, while for others it can open up completely new ways of worshiping God, generating
a variety of new ideas and trends. The closure of prayer facilities during the coronavirus pandemic has forced most
religious institutions around the world to communicate with their followers online, and most of the self-isolated
believers have also turned to virtual space in order not to interrupt their religious practices. By itself, virtual
religious activity is not a new phenomenon, but in a crisis situation it has become an adequate substitute for real
religious activity, making it possible to maintain the epidemiological situation and curb the outflow of the flock,
adjusting their religious rituals to the new conditions. On the example of some religious institutions operating on
the territory of Russia, it was revealed that during the period of restrictive measures in the country, some forms of
religion have undergone significant changes and accelerated digitalization.
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TPAHC®OPMAIINA PEJIUTTO3HOM KOMMYHUKAIIUA
noJA BJIUSIHUEM TAHAEMHUWU COVID-19!

JAmutpuii AnexceeBud YepHUUYKHH

AcTpaxaHCKUM rocyapCcTBEHHBIH YHUBEpCUTET, I. AcTpaxaHb, Poccuiickas ®enepanus

Annoranus. CTaThs MOCBSIICHA aHAIN3y TpaHCchopMmaluu GOpM PETUTHO3HON KOMMYHHUKAIMK Ha (poHEe
pacmpoctpanenust SARS-CoV-2 — Bupyca, orBercTBeHHOro 3a nanaemuto COVID-19. bnaronaps pacuimpeHHbIM
BO3MOKHOCTSIM, KOTOPBIE IIPEIaratoTCsl BUPTYaIbHBIM IPOCTPAHCTBOM, Pa3IMYHBIC PEITUTHO3HBIC OPTaHU3AIINH 1
OTIEJIbHBIC JIUCPHI TIONYIa0T BO3MOKHOCTh MIO3HAKOMHUTD BCEX MOIB30BATENIEH CO CBOUMH PEITUTHO3HBIMHU JIOKT-
puHamu. Ho eciu B 00bIYHOE BpeMsl BUPTYalbHOE PEIUTHO3HOE MPOCTPAHCTBO (DYHKIIMOHUPOBAIIO 3a4aCTyIO KaK
«JIOTIOJTHEHHUE» K PEaTbHOMY PEITUTHO3HOMY MPOCTPAHCTRY, TO B YCIOBUAX MAHICMHH KOPOHABUPYCHON HH(EKITHH
OHO CTaJIO YyTh JIX HE OCHOBHBIM KaHAJIOM TPAHCIISIIUY PETUTHO3HBIX YICHHUHN U Uiei. B CBS3M ¢ 3THM BO3MOXKHOCTH
BHUPTYaJIbHOM CpeIIbl TIO3BOJMIA UCKATh U SKCIEPUMEHTUPOBATh. J[JI1 HEKOTOPBHIX 3TO MOXKET MPUBECTH K OoJiee
[IyOOKOMY TIOHMMAHUIO X PETUTHO3HBIX TPATUIIMN U MMPAKTHUK, a JUISI IPYTUX 3TO MOKET OTKPBIBATH COBEPILICHHO
HOBBIE CIIOCOOBI MOKJIOHEHU bory, mopoxaast pa3HooOpa3ue HOBBIX MICH M TCUCHUMN. 3aKPHITHE MOITHTBECHHBIX
COOPYKEHHI BO BpeMs MTaHACMHUH KOPOHABUPYCHON MH(EKIINU BBIHYIUIO OOJIBIIHHCTBO PEITUTHO3HBIX HHCTUTY-
TOB TI0 BCEMY MHpPY OOIIATHCS CO CBOMMH TOCJIEIOBATENIIMUA OHJIAMH, a MHOTHE BEPYIOIIUE, HAXOMAIIHECS Ha
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CaMOM3OJISIIINH, TAKKe 00PaTUIIHCh K BUPTYaJIbHOMY IIPOCTPAHCTBY JJIsl TOTO, YTOOBI HE IIPEPHIBATH CBOH PEIUTHO3-
Hble mpakTiky. Cama 1o cede BUpTyasIbHasl peUIHO3Has eI TeIbHOCTh — SIBJICHHE HE HOBOE, HO B YCIIOBUSIX KPH3HUC-
HOUM CUTyalluM OHa CTaja aJIeKBaTHOW 3aMEHOH peabHOM, TIO3BOJIHMB MOJIEPKATh STHEMHUOIOTHYECKYI0 00CTa-
HOBKY Ha HODMaJbHOM YPOBHE M CIIE€PXaTh OTTOK MacCTBBI, TIOJCTPOUB CBOH PEIMIMO3HBIE OOPSbI O HOBBIE
ycioBusi. Ha npuMepe HeKOTOphIX pelTMrHO3HBIX HHCTUTYTOB, ISHCTBYIOIINX Ha TeppuTopruu Poccuu, ObII0 BBIsIBIIE-
HO, YTO 32 MEPUOJI NEUCTBHS OrPaHUUUTEIBHBIX MEP B CTPaHe HEKOTOpbIe (POPMBI BEPOHUCTIOBEJaHUS MTOIBEPIITHCH
3HAYUTENBHBIM U3MEHEHUSIM U YCKOPEHHON IU(POBU3ALINH.

KroueBbie cj10Ba: pesirys, peuruo3Has KOMMYHUKALS, BUpTyanbHoe pocTpaHcTBo, MuTepHer, COVID-19,
TpaHchopmaIus.
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BBenenue

MupoBoe BUpTyaIbHOE IPOCTPAHCTBO I10-
POXK1aeT MHOXXECTBO JIOKAJIbHBIX MOAIPOCT-
paHCTB CO CBOMMH OCOOEHHOCTAMHU. OMHUM 13
TaKUX IPOCTPAHCTB SABISETCS PETUTHUO3HOE, I10-
CTENEHHO OKa3bIBalollee Bce OONbIIee BIMSHUE
W Ha poccuiickoro nonb3oBarenss. OHO GpopMu-
pyercs Kak opUIHaIbHBIMU pecypcaMy OCHOB-
HBIX PEIUTHO3HBIX HHCTUTYTOB (XpHUCTHAHCTBO,
uciam, Oyaau3M), aKKayHTaMHd B COOOIIecTBa-
MH B COOUAJIBHBIX CCTAX, TEMATUYCCKNMHU oJ10-
ramu ¥ (hopyMaMH, TaK ¥ BO3HHKAIOIIUMH B BUP-
TyaJIbHOM ITPOCTPAaHCTBE HOBBIMU PCIUTHO3HBI-
MH MHCTUTYLIMSIMH U OHJIAWH-UTPaAMU C PEIUTH-
O3HBIM KOHTEHTOM. Tak e KaK M peajbHOe pe-
JINTUO3HOE MPOCTPAHCTBO, OHO MOJBEPTAETCS
BHCHUIHUM BOSﬂGﬁCTBHHM ", IO CyTH, ABJIACTCA
CIIOKHOM BUPTYAJIBHOW IPOEKIMEN peasbHOIO
colmyma. B moBceHEBHON 3K3MCTEHIIMAIbHOU
CHUTYyaIll! TaKWE MOAMPOCTPAHCTBA MOTYT (YHK-
IMUOHUPOBATh KaK HHUIICBLIC U MAJIOM3BECTHELIC
HIMPOKOMY Tonb30BaTento. OnHAKoO B ciiydae
BO3HMKHOBEHUS SKCTPEHHBIX CUTYaLIMH, TAKMX KaK
MaHIEMUs, KOIOTHYECKUE KaTacTpoQbl, MacIl-
TaOHBIE DKOHOMHUYECKHAE KPH3UCHI, ABJIAIOIIUXCA
OJTHOBPEMEHHO M BBI30BOM, M YIpO30il BCEMY
YCIOBCYCCTBY — UMCHHO peHHFHO3HBIﬁ CEI'MCHT
BUPTYaJIbHOT'O IPOCTPAHCTBA, B OCHOBE KOTOPO-
r'o JIGKUT (paKTOp BEPhI M CIIACCHMSI, B TOM HJIU
WHOH (popMe MOIKPEIUICHHBIH COBPEMEHHBIMHU
MEANATCXHOJJOINAMU, CTAaHOBUTCA BaKHEHUIIINM
pbr4aromM BJIMAHUA Ha MAJIJIIMOHBI MOJIL30BaTCIICH.
On akkymynupyer B cebe Bce MUPOBO33peHYec-
KHE U COI[MaNbHBIC MPOOIEMBI, 000CTpsieMble
KpHU3UCHOH cuTyarueld. Beunast mpobnema Teo-
JULIEN OCMBICIIMBAETCS HA HOBOM YPOBHE BO3-
JasiHASL 32 TIIO0ANbHBIC TPEXH BCEro YeroBeye-
cTBa. PasBopauuBaroniascs Ha HallWX IJa3ax
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cutyarus ¢ naanemueit COVID-19 kak B Poc-
CHH, TaK M BO BCEM MHpPE JIa€T BO3MOXKHOCTb
MEPEHTH OT OOIIUX FUIIOTE3 M TEOPUH K KOHKpET-
HOMY aHaJIHN3y peaklUy HTEPHET-NPOCTPAHCTBA
Ha JAHHYIO CUTYAIHIO.

PenpeseHTarto OONBIIMHCTBA PETUTHOZHBIX
00BbeTMHEHNH B BUPTYaJILHOM ITPOCTPAHCTBE MOX-
HO CUMTATh OJHUM U3 TPEHI0B COBPEMEHHOM 1Iy-
XOBHOM HM3HH Hamel crpanbl. Criennduka BUp-
TyaJIbHOTO PEIWTHO3HOT0 MpocTpancTBa Poccun
ObLTa orMcaHa B Halllel pepIaytei padore [Po-
maHoBa u Ap. 2019]. MoxHo ckazath, 4TO poc-
CHICKO€ PETUTHO3HOE BUPTYaIbHOE POCTPAHCTBO
o0saaeT EeIbIM PSIIOM OCOOCHHOCTEIH:

— OTPaHUYEHO B UCTIOIH30BAHNY HATMUYHNEM
PYCCKOSI3BIYHOTO M I[€PKOBHOCTIABIHCKOIO KOH-
TEHTa, 4YTO OOBACHACTCS TpeodiajaHueM pyc-
CKOSI3BIYHBIX I10JIb30BaTCICH;

— UCIOJIB3YETCS MIPEUMYIIECTBEHHO MOJIO-
JESKHON ayluTOpUEH, YTO, MPEIION0KUTENBHO,
CBSI3aHO C HEJIOCTATOYHBIM OBJIAJICHUEM HOBBI-
MU TEXHOJIOTHSIMU CTapUIUM IOKOJIeHHEM (OT
50 ner) [XKusup 6e3... web];

— UMEEeT CXOJICTBO IO CTPYKTYpe ¢ OOBIY-
HBIMH BUPTYaJIbHBIMU COLIMANBHBIMU CETSIMU T10
HECKOJIBKHM IapaMeTpaM: MacCoBOCTh MOTpPeD-
nieHust (OONBIIOE KOTMYECTBO IO CYUKOB ), KOM-
MepLMaTN3alis BUPTYaIbHOTO POIYKTa (TIPaKTH-
YEeCKH Ha KaXKJIOM CaiiTe U B MOOMJIEHOM TPHIIO-
YKEHUH CYIIECTBYeT CHCTEMa MOKEPTBOBaHHUN Ha
pa3BHUTHE ITPOEKTOB), a TAKIKE CEPUITHOCTH (HOBBIC
MIPUIIOKEHHSI PESTUTHO3HOTO COZIEP KaHuUS TIOSBIISI-
FOTCSI C OTpeNIeNIEHHOMN MEePUOANYHOCTHIO (KaXK TyI0
HEJICNI0) M YacTO OOHOBJISIFOTCSL.

bnaromaps pacurpeHHBIM BO3MOXHOCTSIM,
KOTOpBI€ MpeaiaraloTcs BUPTYaJbHBIM IPO-
CTPAHCTBOM, pa3InyHbIE PETUTHO3HbIE OpraHu-
3alMM ¥ OTJETbHBIE JUAEPHI MOTy4atoT BO3MOXK-
HOCTb ITO3HaKOMUTH BCEX TOJIb30BaTENel CO CBO-
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WMH TOKTpUHAMHU. B CBS3U ¢ 3THM OTHagacT He-
00XOIMMOCTB ITOCEIICHHS MOJIMTBESHHBIX JIOMOB U
BH3UTOB K ITACTHIPSM. B JaHHOM acmekTe MOXKXHO
COrMacuThCs ¢ BhICKaszbiBanueM E.O. ['aBpuiio-
Ba O TOM, YTO «...MHTEPHET CTaJ CPEACTBOM YK-
PpETUICHUS PENTUTHO3HON UICHTUYHOCTH, HO B TOXKE
BpeMs IIPUBONT K €€ pa3MBIBaHHIO» [ aBpHIIOB
2014, 178]. Ho ecnu B 00BIYHOE BpeMsi BUPTY-
aJbHOE PETUTHO3HOE MpocTpancTBo Poccuu dhyH-
KIIMOHUPOBAJIO KaK «IOTOTHEHNUE» K pealbHOMY
PETUTHO3HOMY MPOCTPAHCTBY, TO B CUTYalllH C
napaemuer COVID-19 oHo crano 4yTh 1 HE
OCHOBHBIM KaHAJIOM TPAHCIISIIUN PETUTHO3HBIX
YUYEHUH U UAEH.

[To3unmua npeacTaBuTeNnel peaIuruo3HbIX
WHCTHUTYTOB I10 BCEMY MUPY B TaHHOM CUTyaIluu
Toxe Obl1a HEOJHO3HAYHOH. B camoM Hawaie
SIUIEMUH TPU3BIBHI OTACIBHBIX CBSIIEHHOCITY-
XKHUTENEH JeYnTh 00JIe3Hh MOIIMTBOM B PEITUTH-
O3HBIX COOPYKEHMSIX M C MOMOIIBI0 PUTYaJIOB
JecTaOWITM3UPOBAIH SITHIEMUOIOTHYECKYIO CHU-
Tyallli0 He TOJBKO B P POCCUNUCKHUX PEruo-
HOB, HO U TI0 BceMy MHUpPY. OJTHOBPEMEHHO B3Be-
IIEHHBIE COBETHI PYKOBOJICTBA KOH(DECCHOHAITBHBIX
COOOIIIECTB CHACIX MHOI'HX OT 3TOTr0 He0O [yMaH-
Horo miara. [loatoMmy B paMkax JaHHOH paboTHI
Ham# OyZIeT poaHaIu3upoBaHa TpaHchopmarus
(hopM penUruo3HON KOMMYHUKAIIMK Ha (OHE pac-
npoctpanenuss SARS-CoV-2 — Bupyca, orBer-
cTBeHHOro 3a nangemuto COVID-19.

00630p auTEpaTyphI

AKTHBHO pacTyInas MOmyJIsIpHOCTs MHTEp-
Hera criocoOcTBoBaa co3aanuto B 90-e . XX B.
0c000r0o Hay4YHOTr'O HAIPABIEHUS, B paMKaX KO-
TOPOTO pa3pabaThIBAIMCh HOBBIE METOMABI H3Y-
YEeHUS PEJIUTHH B MHTEpHET-TIpocTpaHcTBe. [1po-
OnmemaTHKa, CBS3aHHAsI C IMEPEXOJOM peiu-
T'MH B BUPTyallbHOE TIPOCTPAHCTBO, JOCTATOYHO
XOpOIIO TpECTAaBIIcHa B HAYYHOH JTUTEpaType.
3a pybexom (yHIaMeHTa bHAs paboTa Mo Hc-
CIIEIOBAaHUIO BHPTYaJIBHOTO PEUTHO3HOTO TIPO-
CTpaHCTBa Bezercs yxke oonee 25 ner [Rheingold
1993; Hoover, Lundby 1997; Campbell 2010;
Cheruvallil, Shakkour 2015]. BapuaHT cTpyKTY-
PUPOBaHUST BUPTYAIBHOTO PEIIUTHO3HOTO TIPO-
cTpaHcTBa (OHJIAWH-PENTUTHS) TOAPOOHO OMTUCAH
B paborax K. XosmiaHma, KOTOPBIA MPEITOKHIT
COOCTBEHHBIHM TEOPETHUCSCKUI IMOIXO IS Ki1ac-
cu(HKaIK PETUTHO3HBIX coobiecTB B UHTEp-
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nere [Helland 2005; Helland 2007]. Uccnenoa-
HUSIM PENTUTHO3HOM aKTUBHOCTH ITOJIb30BaTENeH
B OHJIAITH IPOCTPAHCTBE TAKXKE ITOCBSIICHO MHO-
xectBo pabor X. Kamnoasmn [Campbell 2010;
Campbell 2012]. B TeyeHne nocaeaHux Tpex ae-
CSATUJICTUH MCCIIEOBATENIN CTPEMIIINCH TIIA-
TellbHee H3Y4UTh BUPTYaJbHBIE PETUTHO3HBIE CO-
o0IecTBa U UX JACITEIBHOCTh B TPOCTPAHCTBE
ceru MHTEpHET, YTOOBI IPOCIEIUTh, KaKHE ac-
MEKThl TPAJULMOHHON PEIMTHO3HOM MPaKTUKU
JICHCTBUTEIBHO MOTYT OBITh IEpeBe/icHbl B OH-
JIAHH-TIPOCTPAHCTBO M B KAKOH CTETICHU PEITUTHUS
TpaHC)OPMHUPYETCS IO Mepe ee aianTaiuu K HO-
BbIM IU(pPOBBIM TexHojorusMm [Hojsgaard,
Warburg 2005; Campbell, Lovheim 2011].

B oreuecTBeHHOI Hayke 3TOT BOIIPOC pac-
cMatpuBaics MexmucuuminHapao. Cpeau oc-
HOBHOM MacChl HCCIIEOBaTENe XOTenoCh Obl
BoIICHTE paborel E.A. Octpockoii [OcTpo-
Bckast 2018; OcrpoBckas 2019], T.I1. Munuenko
[Munuenko 2012], O.K. Muxenscon [Muxenb-
con 2018] u np. B pamkax ananusa u onpenene-
HUSI CTICHU(QUKI BUPTYaTbHOTO PEITUTHO3HOTO TIPO-
CTpaHCTBA POCCUHCKUMH HCCIIEIOBATEISIMH pac-
CMaTpPUBAIICh OCOOCHHOCTH B3aMMOJCHUCTBUS
PEIUTHO3HBIX HHCTUTYTOB U HHTEPHET-TIPOCTPaH-
ctBa [AbpamoB, CasenkoBa 2019], uzyuancs
(heHOMeH OHJIaiH-TTaJIOMHNYecTBa B cetn MHTep-
HET, OCHOBBIBASCh Ha COIUOIOTUYECKOM ITOJIXO-
ne usydenus penuruu [IlaBnuuenko 2018]; BbI-
SABIsUTach ponb VHTepHEeTa B (OpMUPOBAHUU
ypoBHS penurno3HocTH [Tapreiramesa 2018], a
TaKKe aHATM3UPOBAJIMCH CTPYKTYPHBIC SANHHIIBI
HAOTIONEHUST PETMTHO3HOW MCIOBEAN Ha TJjat-
¢dopme Bunmeoxoctunra YouTube [AnekceeBa
2019]. CocTosIHUIO PETUTHO3HBIX OOIIUH B YCIIO-
BUSIX Pa3IMYHBIX KPU3UCHBIX CUTYallUi (93KOHO-
MHUYECKUX, TTOTUTHYECKUX, COUATBHBIX H JIP.)
TaKKe MOCBAIICHO JOCTATOYHOE KOJIMYECTBO 3a-
pyOexHbIX HaydHbIX pabot [Trueman, Gould
2016; Wildman et al. 2020; Alyanak 2020;
AbdulGafar 2019]. OgHako MpaKTHUYECKH HET
OTEUECTBEHHBIX MCCIIEIOBAHMM, TTOCBSIIEHHBIX
TpaHchopMaIiy PETUTHO3HBIX CETel IO BITHS-
HUEM Pa3lIMYHBIX KPU3UCHBIX CUTYAIIHH.

Cocrosinne PECJIUTHO3HBIX HHCTHUTYTOB
BO BpEMA NMaHIACMHUHU

3aKkpbITHE MOJUTBEHHBIX COOPYKEHHI BO
BpeMsl TIaHJIEMUH KOPOHABUPYCHOH MHQEKIINH
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BBIHY/IUIIO OOJIBIIIMHCTBO PETUTHO3HBIX HHCTUTY-
TOB JICHCTBOBAThH MO-HOBOMY: TYXOBHEIE CITYXK-
OBl ¥ OOILIEHHE C MACTBOW OBLIM OBICTPO U (-
(heKTUBHO TiepeBeIeHbI B IIPOCTPAHCTBO ceTH MH-
TepHEeT. MHOTHE IEPKBU MEPEOPHEHTHPOBAIN
cBOM oiaiiH MepONpHATHS 1Ol HOBBIC yCJIO-
BUsI BO M30€)KaHHE OTTOKA TTACTBBI: OOPS/IbI K MO-
JIMTBBI, 00pa30BaTebHbIC KYPChl, TOCTAHUS, IIPO-
MOBE/IN, KOHIIEPTHI PEITUTHO3HOW MY3BIKH, OTBE-
THI HA BOMPOCHI MPUXOKaH | T. 1. CTOUT OTMe-
THTb, YTO PEITUTAO3HAS JICATEILHOCTb, TIEPEHECEH-
Has B BUPTYaJIbHYIO Cpey, — SIBIICHHUE HE HOBOE.
CoBpeMEeHHOE PETUTHOBENICHUE HCCIIENOBATIO ATY
TEMY C pa3HBIX TOUYEK 3PEHHSI U B PA3HBIX KOHTEK-
crax: putyanbHas Tpancdopmarus [ Baesler, Chen
2013], Buptyansusie xpamsl [Cowan 2005], oH-
JaliH-penuruo3ubie coobiiecTBa [Hutchings
2011]u . o

OnHako MepeHoc PENUTHO3HON eI TENbHO-
CTH B BHPTYaJIbHOE IPOCTPAHCTBO B KAUECTBE
«IIparMaTHYECKOTO OTBETa Ha KyJIBTYPHBIC H3-
MeneHus» [Campbell 2020] HekoTOpBIMU HCCIIE-
JIOBATENSIMU BOCIIPUHUMAETCSI JIOBOJIBHO Hera-
tuBHO [Bare 2020], X0Ts poCcT penmuruo3Horo 00-
MeEHa MOCPEICTBOM BUPTYaIILHOTO IIPOCTPAHCTBA
oueBusicH. CorilacHO TMOCJHEAHEMY OTYETY
Google, onHO¥ 13 HarOOIEE MOMYIISIPHBIX MOJTUTB
B UX MOHCKOBOM 3ampoce B 2020 r. Obuia «Mo-
JUTBa O KOPOHABHPYCE», B KOTOPOW BepyrolIHe
npocst y bora 3amutet ot 6onesun COVID-19,
CHJTBI COMPOTHUBIIATHCSA, & TaKKe OJIarofapsT 3a
YCWIIUSL MEIMIIMHCKUX paboTHHKOB [Bentzen
2020]. B Pycckotii npaBociiaBHO¥M IIEpKBH OBLI yT-
BEPKJICH TEKCT MOJIOOHONW MOJHTBBI «OT BPEIO-
HOCHOTO MOBETPHS HA IIEPKOBHOCIIABSIHCKOM SI3bI-
Ke. A Ha OCHOBaHHH PE3YJIETATOB COIIMOIOTHYEC-
KOro mcclienoBaHusi areHcTBa «Pew Research
Center», 6omnee 50 % ONPOLICHHBIX OTMETHUIIH,
YTO aKTHBHO MOJTHJIUCH O MTPEKPAICHUH PACTIPO-
CTpaHEHHsI KOpOHABUPYCHOW WH(EKIINH, IPUYEM
MOJOKHUTEILHBIX OTBETOB MOXKHIIBIX JIFONIEH OBLITO
OobIIIe, YeM MOJIOKUTEITBHBIX OTBETOB MOJIOIC-
xu; 57 Y% TPOLEHTOB TeX, KTO 3asBJISET O IMoce-
MIEHUH PEUTHO3HBIX CIYXO0, KaK MpaBwIIO, HE
peXe OIHOTO WIIM JBYX pa3 B MECSI, CKa3allu,
YTO OHM CMOTPEIN TPAHCISIIUN PETUTHOZHBIX
ciyk0 B cetn MHTEpHET WM MO TEIEBH30pPY
[Most Americans... web].

PexxuM nokaayHa BO MHOTHX CTpaHax Io-
Oynui OONBIIMHCTBO BEPYIOMIUX OOPaTHTHCS K
BHPTYaJIbHOMY TPOCTPAHCTBY, YTOOBI MPOION-
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KUTh OOTOCITYKCHHE U HE IPEPhIBATh CBOM Pe-
JIMTMO3HbIE TpakTUKK. Ho, B CBOO ouepens, BUP-
TyaJlbHOE MPOCTPAHCTBO JAJI0 MOJIH30BATEISIM
BO3MO)KHOCTh TIO3HAKOMHTHLCS C IPYyruMu (op-
MaMHU IMOKJIOHCHUS, JIMTYPIrUYCCKUMU ITPAKTHUKaA-
MU U IIPONOBECAAMHU, K KOTOPBIM OHU 06])I‘IHO HE
NpUBBIKIU. BupTyanbHas cpena cosnana BO3-
MOXHOCTb UCKAaTh U SKCIICPUMCHTHPOBATD. ﬂﬂ’l
HEKOTOPBIX 3TO MOXKET MPHUBECTH K Ooliee Tiy-
OOKOMY MTOHUMAHHIO WX PEJTUTHO3HBIX TPAIUIIIH
" MPaKTUK, a JJId APYTHUX 3TO MOXKET OTKPLIBATH
COBEPIIIEHHO HOBBIE CIIOCOOBI MOKIIOHeHHst bory,
MOPOXK1asi Pa3HOOOpa3Ue HOBBIX MJICH U TCUCHUH.
Amnrnuiickuit uccnenonatens . [TorTep, B34B 3a
OCHOBY KOHIICTIIIUIO «OOIIECTBa MOTPEOIICHIS,
MOJTATAET, YTO «KaXKJIbI TIOCETHTENh IICPKBH — B
cBOEM poje norpedutens. OH BBIOMpAET, TIe U
KOI'/1a TIOKJIOHSTHCS, KAKOW PEJTUTHU MIPUACPIKH-
BaTbhCs U KAKOI'O CBAILICHHUKA OH XOYE€T ITIOCETUTH
Ha BOCKpecHOH ciyx0e» [Potter 2015, 47]. [1an-
nemust COVID-19 pacumpusa BO3MOXXHOCTH TT0-
TpeOUTENBCKOTO BHIOOpA: MPHUXOXKAHE TEreph
MOT'YT TIOCMOTPETh MPOMOBEAb JIF000TO PENTUTH-
O3HOTO JIesITeNs], CIEA0BATh 3a TeM, KTO UM Hpa-
BUTCA, 1 HC OIpaHNYUBATHCA OJIHOI\/'I peJ’IHFHOSHOﬁ
MPUHAIJIC)KHOCTHIO HAa BCIO )KM3HD.

Hogslie ycoBus cTUMYTHPOBAIH HEOOXOH-
MOCTb B IIPHCOCTUHEHUH K BUPTYaJIbHOMY CO00-
mecTBy. Tenepb MHOTHE PEIMTHO3HBIC 00BEIN-
HCHUA IPOIAOJIKUIIN CBOU €KCTHCBHBIC CO6paHI/I$I
u Mmepornpusitus (n3yuenne bubmuu, Kopana,
Topsl, TUTYpriy, cOOpaHUs MOJIOJCKHBIX PENH-
THO3HBIX }:[BH)KCHI/Iﬁ, KOHCYJIIBTHUPOBAHUC ITPUXO-
XKaH H Jake coOpaHUsi pyKOBOJCTBA PEIUTHO3-
HBIX HHCTHTYTOB), KOTOPHIE OCYIICCTBISIOTCS C
ucrnonb3oBanueMm maatdopm Zoom, Google,
Discord, Instagram, Hangouts u apyrux mozao0-
HBIX CPEJCTB.

IIpumepsl Tpanchopmauuii popm
PEeIMIHO3HO0 KOMMYHHUKALUU

Bo3moXHOCTB JIeTalbHOTO MCX0/a OT BO3-
JICHCTBHSI HOBOTO BHpYCa IIPHUBENa K HEOOX0au-
MOCTH U3MEHUTH CBOH YKJIaJl )KU3HH, COOTIONAs
COIMAJIbHOE TUCTaHIIMPOBAHNE U NCKITIOUas Psif
(dbopM colManbHOTO B3aUMOJICHCTBUSI, KOTOPBIE
TPEOYIOT HEMOCPENCTBEHHOTO (PU3UIECKOTO KOH-
TakTa. Takue Mepbl 0€30MacCHOCTH CKa3bIBAKOT-
Csl Ha PEJIMTHO3HOM CO3HAHUH, KYJIBTOBOH U 00-
pAaoBoit nearenbHOCTH. OKa3aBIINCh B YCIOBU-
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SIX CAaMOM3OJISILINM, YESTOBEK IMOMy4aeT, 10 MHe-
uuto 10.B. I'aBpunoBoit 1 M.A. JKupoHKkuHOM,
«BO3MOXHOCTB COMPUKOCHYTHCSA CO CBOUM BHYT-
PEHHHM MHpPOM, 3adyMaThcsi o cebe U cBoei
KU3HHU, U TIOPOH JIFOU CTAJIKUBAIOTCS C YEM-TO,
K ueMy elie He roToBbl» [["aBpuiioBa, JKuponku-
Ha 2020, 39]. MHOTUM BEpYIOIIMM IMPHUILIOCH
MOJTUTHCS BHE CTEH MOJIUTBEHHOT'O COOPY>KEHUS,
B HEMTPHUBBIYHOI 00CTaHOBKE, JOMa, TIIe HET WHOT-
Jla OTIpEIeNICHHBIX UKOH M 00pa30B, K KOTOPBIM
HaIlpaBJieHa MOJMTBA; OTKa3aThCi OT COBEpIIe-
HUSI psiia KYJIBTOBBIX JEUCTBUM, COIIPOBOXKIA0-
[IUX MOJHTBY, OTPAHUYHUTH OECEIbI CO CBSIICH-
HOCITY)KUTENSMHU U T. 1.

BrixoioM U3 cliokuUBLIEHCS CUTYallMU CTa-
71 BO3MOXXHOCTH ceTH MuTepHer. Cnenyer ot1-
METHTh, YTO HauOoJjee ObICTPO MOJACTPOUIHCH
[I0/1 HOBBIE YCJIOBUS MPOTECTAHTCKHUE IE€HOMH-
HallMH, KOTOpbIE Ha IPOTSHKEHUH HECKOIBbKHX JIET
MPaKTUKOBAIM €XEHENeNbHbIE CIIY)KEHUS U MO-
JUTBBI B OHJIAWH-TIPOCTPAHTCTBE B LENAX JOHE-
CeHUsI MTHPOPMAIIUH JI0 TeX, KTO He MOXKET MpH-
CYTCTBOBATh Ha CITy’K0ax 110 mpruanHe OoJIe3HeH.
JU7ist HuX oHNaitH-niporioBe U 1 uteHne bubmmu mo-
CPEACTBOM BUJIEOCBSA3H — HTO HE KOMIIPOMHUCC,
a OOBIYHAS TPAKTHKA. A HEKOTOpbIE OOpSIbI B
9KCTPEHHBIX CIy4yasx MPOTECTAHTHI MOTYT CO-
Bepiath U 0e3 CBANIEHHHUKA. Tak, K IpuMepy, B
okTsi0pe 2020 1. Bo Bpemsi oHyaiiH-BcTpeun Poc-
CHIICKOTO OOBECIMHEHHS COF03a XPUCTHAH BEPHI
eBanrenbckoil (POCXBE) nauanscTByromum
SMUCKOTIOM OBUIO OOBSIBIICHO, YTO TENEPh B IKCT-
PEHHBIX CIydasx IMATHAECATHUKU-MHUPSHE MOTYT
COBEpILIaTh TAMHCTBA KPEIIEHNUS U IPUYACTHUS ca-
MOCTOSITEITFHO, a CBSIIIEHHUKU — TUCTAaHIIMOHHO, B
TOM YHCIIE BEHUYaTh OHJIANH: «Kowueuno, ayuuie,
Ko20a 6ce 3MO NPOUCXOOUM 6ICUBVIO, HO eciu
80pye 603HUKAem NaHdemMusi uiu opyzue npe-
NAMCMBUS, Mbl MCHOGEHHO MOJCEM VUM @ OH-
nauny [I[lsaranecstHiku B Poccrn... web).

Pycckas mpaBociaBHas LEpPKOBb TaKke
MepPEOPUEHTHPOBAJIA YaCTh CBOEH PENUTHO3HOM
JeSITENNHHOCTU B OHJIaHH-TIpocTpaHcTBO. Kazan-
CKHH cBsmeEeHHUK A. PycakeBu4, M3BECTHBIN
IIOJIB30BATENSIM COLMANIBHBIN ceTell Kak «llo3u-
THUBHBIA OAaTIONIKa», B TEYCHHUE BCETO IMEpUOJa
CaMOM3OJISIIMKM Ha TEPPUTOPUHN HAIIEH CTpPaHBI
BeJI ©XKEHEBHBIC OHJIAWH-CITY)KOBI U3 CTEH Xpa-
ma Kazanckoii ukonsl boxxueit matepu B TBepu
4epes npuiioxkenue Instagram. Bripouem, mono6-
HBIW BHJ] OOTOCITY)KEHHUS CBSIIICHHUK MPaKTHKY-
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er ¢ 2018 r. [TTosuTHBHEI Oattomika web]. B ya-
CTHOCTH TTOCPEACTBOM CBOEH CTPaHUIIBI B COLIU-
aJbHOM ceTn Instagram OH NPUHHUMAET 3aIIUCKU
Ha OOrocIyKeHHe OT MUPSIH, TI0 TPOChOE MPUX0-
KaH CTaBUT CBEYKH B XpaMme, a TaKXKe OCyIIe-
CTBIISIET IpUYACTHE Yepe3 BUACOCBA3b. TaK Kak
HavyaJIo MaHJEMHUU COBIAJO C Mpa3THOBAHUEM
[Tacxu, Ha Bpemsl MpOBeAEHUA Mpa3THUKA CBA-
IIEHHUK TPU3BIBAJI IPABOCTABHBIX XPUCTHAH OC-
TaBaThCs IOMa W Mpeajiarajl OCBITHTh BepOy U
KyJIM4YH B IOMAIITHUX YCIIOBUSX.

Hapsiny ¢ apyrumut KOHQeCCHsIMU Ty XOBHBIM
ynpasieHueM mycynbMmaH B PD Obutn Takke
MIPEePUHSTHl JEHCTBHS MO pearupoBaHUIO Ha
BBI3OBBI, CBSI3aHHBIE ¢ aHaeMuel. Hampumep, B
Mockse npa3zaauk Ypasa-baiipam, KoTopblii Ipo-
BOIUTCS B YECTh OKOHYAHMUS CBSILEHHOTO Mecs-
na PamanaH, mporien 0e3 eKEeroaHold MacCOBOM
monutBbl y CobopHoii medern. Ha Heit npucyt-
CTBOBAJIN TOMBKO COTPYIHHUKH JYXOBHOTO YIIPaB-
JICHUA U OTPaHUYEHHOE YHCIO CBSIIEHHOCTYXKH-
Teneil. JlyxoBeHCTBO MOPEKOMEHI0BAJI0 MYCYIIb-
MaHaM IPOBOIUTH OMOBEHHE M MOJIMTBY JIOMA,
MIPOSBUTH TEPIISTUBOCTH U ITOCITYIITHOCTD U HE IPH-
HUMAaTh TOCTEH Ha MpPa3IHUKU BO BpeMsl MaH[e-
mu [B Mockge... web]. [IpoBenenue riaBHO# Mo-
JIUTBBI TPAHCIUPOBAIOCH MOCPEACTBOM MPSIMBIX
3(hHPOB B Pa3IUUHBIX COITUATBHBIX CETSX.

3akjaoyeHue

I[To Mepe Toro kak KpU3KC PETUTUO3HOM HKH3-
HU, BBI3BaHHBIN ITaHIeMHUEN KOPOHABUPYCHOU MH-
(heKLnu, MPOIOIKACTCS, MHTEPECHO OyJIeT MPoCiie-
JIATH 32 JallbHEHIINM pa3BUTHEM (HOPM PETUTH-
O3HOM aKTUBHOCTH. YCUJIUTCA JIU CBA3b MEXIY
pEeIUIUed U OHJIANH-NIPOCTPAHCTBOM B KaueCTBE
ayTEHTUYHOW (OPMBI MOKIOHEHUSI B Oymymiem?
Enie Hen3BeCTHO, CMOTYT JIM CBSLLEHHOCITYKUTE-
JIM BOBJICKATh BEPYIOIINX B OHJIAaH-OOTrOCITyKe-
HHE B JIOJITOCPOYHON TIEPCIIEKTHBE, BEb OOJBIINH-
CTBO Bepyroumx B Poccun — mioau crapiiero u
IIPEKJIOHHOTO BO3PacTa, KOTOPbIE IPAKTUYECKH HE
00naiatoT HaBBIKAMH B3aUMOJICHCTBHSI C COBpE-
MEHHBIMHU 3JIEKTPOHHBIMH ycTpoiicTBamu. Ho
OJTHO MOXKHO CKa3aTh C YBEPEHHOCTBIO: B PE3yIlb-
tate nanaemMuu COVID-19 ¢opmbl BeporcrioBe-
JTAHWA [TOJBEPIIINCH 3HAYUTETEHBIM H3MEHEHUSIM.
B nanHoii cTaThe OblIa pacCMOTpEHA JIUIIb YacTh
M3MEHCHUM, MPOU3OLISIIINX B OOPSAIOBOM Jes-
TETBHOCTH HEKOTOPHIX KOH(pECcCHi BO BpeMs
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nangemun. Cama 1o cebe BUpPTyalibHas pelTuru-
O3Has JIeITeTLHOCTh — SIBJICHHE HE HOBOE, HO B
YCIIOBUSIX KPU3HUCHOM CUTYyalluu OHA CTaJla aJieK-
BATHOM 3aMEHOM pEaIbHOW PENUTHO3HOM Aesl-
TENbHOCTH, TTO3BOJIUB MOJAEPKaTh HOPMATbHBIH
YPOBEHb 3MHUACMHUOIOTHYECKO O0CTAaHOBKH U
CIep’KaTh OTTOK MACTBBI, MOJCTPOUB CBOU pe-
JIUTHO3HBIE OOPSIIBI 10T HOBBIEC YCIIOBHSL.

ITPUMEYAHUE

! ccnemoBanue BBIMOITHEHO 3a cueT rpanTa Poc-
cuiickoro HayaHoro ¢ouaa (mpoekt Ne 18-78-10064)
«Tpanchopmanus MeXaHu3MOB (POPMHUPOBAHUS IO
CTPaHCIPECCHOHHON MOJIENTH PETMTHO3HON HIEHTHYHO-
CTH B COBPEMEHHOM HH()OPMAI[HOHHOM IPOCTPAHCTBEY.

The study was carried out by a grant from the
Russian Science Foundation (Project No.18-78-10064)
“Transformation of mechanisms of formation of
posttransgress model of religious identity in the
modern information space”.
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